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CHAPTER I. 


Om, Obeisance to the Supreme 
Deity. 
Narada said :— 
Relate to me, U thou Great Divinity, 
how the Supreme Goddess, the 
primal energy of the universe, took 
her birth in the womb of Menak& 


°as the daughter cf her mountain 


lord \Himilaya), fully possessed of 
all her divine attributes (in contra- 
distinction to a divine incarnation 
with some specific attributes of god- 
head.) =. 

I have learned of the incidents of 
her birth and life in many of the 
Puránas; and although I am (par- 
tially) acquainted with them, yet I 
wish to directly hear of such inci- 
dents from thee, O thou great god, 
Inasmuch as thou knowest them 


ee 
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forsooth as they truly happened of 
yore. Hence, relate heni to me, O 
thou magnanimous One. 2—3. 


Said the Great Deity :— 

Durgá, the mother of the three 
regions, the eternal embodiment of 
Supreme Brahma, was prayed by the 
mountain lord (Himalaya) and his 
queen Menaka. 4. 

O thou, foremost of the divine: 
contemplators, they (the mountain « 
king and his queen) practised severe 
penitential austerities to have her 
ke., Durga) as their daughter. 5. 

Similarly prayed by the great god. 


(Siva) who had been suffering the 


pangs ‘of her separation after her 
death as Sati in her former incarna- 
tion), she, the image of Supreme 
Brahma, entered the womb of 
Menaké4, (the Mountain Queen), 6. 


After that, on an auspicious day, 


Mená (the mountain queen) gave 
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birth to an,, ful lger da er the 
divine other of the universe, with 


a face like a (full-blown) lotus 
flower. 7. 

And behold, O thou foremost of 
holy sages, there fell at the timea 
shower of (celestial) flowers from all 
the quarters of the heaven, and a 
fragrant wind commenced to blow, 
and the ten quarters of the skies 

»wore a glad and clear and serene 
aspect. 8. 

Now, the Mountain king, having 
heard of the birth of his daughter, 
auspicious looking, three-eyed, glow- 
ing with the divine effulgence like 
the newly risen sun, 9. 

Large-eyed, possessed of eight 
hands, and with the crest of half- 

“moon on her fore-head, , discerned 
her to be the subtile primal Nature, 
born in the sport (of her own evolu- 
tion). 10, 
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Then, the Mountain (Himálaya), 
with his mind full: ofegladness, gave 
unto the Brahmanas large stores of 
wealth and clothes and thousands 
and thousands of gold coins. rir. 

Surrounded by his friends and 
kinsmen, he then entered the inner 
apartment of his palace; and after 
that, Mená (his queen) having heard 
of his advent, 12. 

Said, “ behold, O king, this our 
otus-eyed daughter, bor for the 
good of all creatures, through the 
agency of our pious austerities.” 13. 


Then he too, knowing her to be 
the mother of the’ Universe, pros- 
trated his head on the ground before 
her (z.e. the child); and standing 
with the palms of his hands closely 
united in meek devotion looked at 
the child; and with a voice faltering 
with love and reverence he addressed 


her (ze, his daughter ) as follows. 
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Himavana said :— 

Who art thau, O thou large-eyed 
child (/:¢. mother), eternal, infinite 
and infinitely versatile? I do not 
know thee, O darling, speak in truth 
who art thou in reality. 15. 


Said the Goddess :— 

Know me to be the primal, 
supreme force, that resides in the 
Great Divinity (Mahes’vara), the em- 
bodiment of pure Science, the beatific 
treasure and the quality of mani- 
festation (e.i. pure knowledge). I 
am the mother of the universe. 
It is that ordain its brith, conti- 
nuance and dissolution. 16. 

It is I that lie beneath all ‘entities 
and categories, and help men to sail 
across the ocean of existence. I am 
the embodiment of eternal felicity, 
the image of infinite and absolute 
Consciousness (7. e., Brahma). 17. 

O Father, pleased with the mystic 
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austerities which you have practised, 
and asa token pf thy godd fortune, 
Ihave taken birth in thy house as 
thy daughter. 18. 


Himalaya said :— 

O Mother, the fact, that thou, al- 
though without end, origin or decay, 
hast taken birth in my house, bes- 
peaks the great and auspicious 
fortune which I have acquired 
through my deeds of piety. Having 
witnessed this thy celestial vision 
and another, :I pray that) thy ` 
image may be visible (to me) even 
in this mortal word. Kindly direct 
that, © goddess; I make obeisance 
to thee. 19. 


Said the Goddess :— 

I impart to thee, O father, the 
celestial vision (sight) wherewith dost 
thou behold this my divine appear- 
ance ; dissipate thy doubts, know me 
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to be the respectacle of all divinities 
(it. full of all the.gods). 20. 


Said the Great God :— 


Having said this to the mountain 
lord and furnished him with the 
vision of true knowledge, she showed 
him her true image of Supreme 
Divinity. 21. 

Burning with the effulgence of a 
hundred million moons, with her 
forehead crested with the crest of 
half-moon, carrying a trident in one 
hand and the other flexed in the 
posture of saying benediction, with 
clotted hairs dangling down from her 
head, 22. è 


Five mouthed, three eyed, with 
the serpent (‘the emblem of eternity) 
resting on her shoulder in the 
manner of a holy thread, clad in 
a leopard's skin, with the coils of the 
eternal snake fastend round her 
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limbs in the manner of orna- 


ments. 23. i ee, A 


Having witnessed this vision, the 
mountain-lord, filled with astonish- 
ment, addressed her, O mother, show 
me another visage of thine. 24. 


_ Then having instantiy re-absorbed 
that vision within himself, O thou 
foremost of the holy sages, that 
eternal embodiment of the universe 


‘assumed another form, 25. 


Effulgent as the mellow golden 
light of the autumnal full moon, 
with a radiant diadem on her head 
shooting forth haloes of light iu the 
surrounding space, 26. 

With a pair of bright, shining eyes, 
and carrying a conch, a discus, a 
mace and a lotus in her arms. 27. 


Decked ‘with garlands of celestial 
flawers and smeared with pastes of 
celestial perfume. 28, 
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Her beautiful lotus feet, worshipp- 
ed by theewhole host of immortal 
Yogins, with her legs and hands, 
and eyes, and ears and faces every- 
where. 29. 

Having seen that supreme divine 
image, he, Himalaya, with his mind 
elated with astonishment, and having 
made obeisance to his daughter, 
again addressed her as follows, 30. 


, Himalaya said :— 

Mother, having beheld this thy 
image, designated as the store of 
beatific treasures, I have been filled 
with astonishment ; show me another 
image of thine. 31. 

Blessed and unmournable *is he 
whose daughter art thou; take com- 
passion on me, mother, I make 
obeisance to thee. 32. 

Said the great god (Mahadeva) :— 

Having been thus addressed by the 
mountain king, Parvati re-absorbed 
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that image in her self and assumed 
another embodiment. kki 

Blue as the blue lotus flower, 
decked with tbe garlands of Tulasi 
(Holy basil) leaves, two-eyed, ‘two- 


armed, with two-feet, soft, and small 


like two red lotus flowers resting on 
two red lotus flowers, 34. 

Her face, illumined with the beam 
of a gentle smile and beaming with 
the lustre of its inherent divinity. 


her body smeared with fragrant 
‘sandal paste and decked with orna-, 
‘ments. 35. 


Having thus beheld the image,: 
the king of mountains, filled witha 
mighty joy and standing with his 
hands joined in devotion, propitiated 


that supreme goddess with the. fol- 


lowing hymn. 36. 
Himalaya said :— 

Be propitious, O mother, the 
supreme Mistress of the Universe. 


ah 
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Thou art full of all. Thou runnest 
throngh alt, and the universe hath 
its stay in thee. Thou art all, no 
other substance there is except thy 
self: Thou art Vishnu, Girisha, the 
primal energy and the ordainer of 
the destiny of the universe. How 
can I describe thy nature and acts, 
which are inconceivable even by 
the deity like Brahma? 37. 


Thou art Svd4ha, the sacrifice 
offered to the deities, imparting satis- 
faction to them all. Thou art the 
sacrifice offered to the manes, the 
only source of their satisfaction as 
well; O Mother, thou art the soul 
of the divinity of the gods. Thou art 
the oblation offered to the deities; 
thou art the oblation offered to the 
manes. Thou are the sacrifice, the 
canon, the sacrificial fee (Dakshinâ). 
Thou grantest the fruits of heavenly 
residence, etc.; I make obeisance to 
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thee, O thou, the mistress of the 
universe. 38.,¢ e ' 

Thy visage, O mother, which the 
Yogins by dint of their supreme 
knowledge describe as the pure 
essence of Brahma, as the subtilest 
of the subtile, the stipreme of the 
supreme which the mind cannot 
conceive and the speech is impotent 
to describe, forms the seed principle 
of the three regions. With (the pro- 
foundest) devotion I bow down to 
thee, O thou, the mistress of the 
universe; succour me, O thou, that 
grantest all boons, from (the ocean 
of existence). 39. 


Effulgent as the glow of a thou- 
sand rising suns, born in my house 
out of thy sportive desire of evolu- 
tion, largç-eyed. eight armed, bear- 
ing the crest of the crescent moon, 
on thy forehead, three-eyed, reposi- 
tory of bliss, I make obeisance to 
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thy auspicious Self, O thou perfect 
femininity ous ofsa sense of devo- 
tion, I bow down to thee, O thou 
mother of the universe. Mother, be 
propitious unto me. 40. 

Thy complexion, bright as the 
glow of the Mount of Silver, is made 
brighter by thy ornament of the 
eternal snake; the five lotus faces of 
thine are illumined with the beams 
of thy three eyes, dreadful to behold ; 
and thy forehead is decked with the 
crest of half-moon. Thou wearest 
clotted-hair on thy head; with devo- 
tion, I bow down unto thee, O thou, 
repository of bliss, the stay of all 
suppliants. Mother, universal mother, 
be propitious unto me. 4I. 


Through the webs of thy celes- 
tial garment the light of thy com- 
plexion, heightened by the glow of 
thy celestial ornaments, shoots forth 
like the light of a million autumnal 
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full moons, casting a net of enchant- 
ment over the» whole universe. 
Thou art possessed of the four celes” 
tial hands. O thou, who art wor- 
shipped by all the deities ‘like 
Brahma, etc., O thou repository of 
bliss, I worship thy -lotus feet, O 
Mother, be propitious unto me, 42. 


Thy complexion is like that of a 
steshly formed rain-cloud ; bright are 
t:y lotus eyes with the beam of 
universal compassion. Thy face is 
illumined with the beauty of a half 
smile ; thy beauty, enhanced by the 
lustre of thy celestial; bracelet, has 
enchanted the universe. O thou 
succoufer of the three regions, thou 
bearest the garland of wild flowers. on 
thy breast. In humble devotion do 
I make obesience to thee; be propi- 
tiqus to me, O thou mother, that 
succorest men from dire calami- 
ties. 43. 
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Mother, who can enumerate thy 
attributes ‘and describe thy visage, 
reflected in the universe ? The gods 
and men in course of million zons 
have not succeeded in doing that 
in the three regions. How can I, a 
man of humble intellect, enumerate 
thy (countless attributes, or , describe 
thy (universal visage)? Through 
thy graciousness have compassion 
on me. May not thy illusory energy 
befool us. Mother, I make obesience 
to thee, O thou, the mistress of the 
"universe, 44. 


°” Fruitful is my birth today, today 
my penitential austerities have 
borne fruits, since, thou, who art the 
mother of the universe, hast taken. 
thy birth as my daughter! 45. 


Great I am, I have realised the 
mission of my life, as‘thou, who art 
the infinite Reality without end or 
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origin, hast born as my {daughter 
through your spoit (of evolution. 46. 

How shall I describe the good 
fortune of Menak4, acquired through 
the merit of her hundred births, 
since thou, who art the mother of 
the universe, has acknowledged her 
as thy own mother. 47. 


The daughter of the mecuntain 
king, having been thus hymned 
by the mountain king, resumed her 
beautiful aspect, O thou holy sage, 
as before. 48. 


And thus having beheld her 
daughter, Menak4, filled with sur- 
prise and devotion, knew her to, be 
the full incarnation of Brahma, and 
addressed her in a -voice, faltering 
with devotion. 49 


Mother, O thou mother of the .- 
universe, I know not devotion, I 
know. not how to bymn thee; still 
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I ask for thy grace, through thy 
gracious cempassion to ‘all. So 

From thee the universe has come 
into being, with all acts therein; thou 


‘dost associate the acts .with their 


fruits (effects). Thou art the embo- 
died receptacle of all;‘all things have 
their stay in thee. 51; 3 
Sald the Goddess: :— 

Mother, both ‘you and father håve 
practised seveis austerities and fer- 
yently prayed: to: have me, the su- 


, preme deity, as. your daughter. 


To crown those penitential aus- 
terities of yours “with their merited 
fruits, J, though eternal. and Ł birthless, 
have taken birth in. thy wemb, O 
thou, the queen of Him4lay, through 
my sport of evolution. §2. 

Said the Great god (Mahadeva) :— 

O thou foremost of the ‘holy sages, 
then the king of mountains, with 
the palm of his hands united tos 
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gether in the posture of devotion, 
interrogated that goddess about the 
science of Brahma. 53. 

Himalaya said :— 

O thou Mother, who art inaccessible 
to (the gods such as,) Brahma, etc., 
whom the holy sages cannot reach 
by their thoughts, hast taken birth 
out of sport as my daughter through 
my exceptional good fortune. 54. 

I am a suppliant at thy lotus feet, 
O thou supreme deity, instruct me 
in the science of Brahma, whereby 
I may be able to be absolved of sin, 
and to sail across this shoreless 
ocean of existence. 55. 

Parvati said :— 

Hear me, O Father, O thou of mighty 

intellect, discourse ¿oh the synopsis 

of Yoga, a knowledge whereof in- 

stantaneously filleth an embodied 

Creature with the self of Brahma. 56. 
slaving got himself initiated by 
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wita his whole es mind and 
speech (Ze, dedicate his body, mind 
and speech to me, and to me 
alone). 57. , 

Living in me, with me alone on 
his mind, and exclusively devoted to 
reciting my name, discoursing on 
nothing else than my nature and 
being, and at all times devoted to the 
hearingjof my attributes, a devotee 
of mine, O thou King of kings, shall 
feel an eager longing for emancipa- 


tion. 58. 


Let that most excellent of dewotees, 
with his mind attached jto my wor- 
ship, do the worship and celebrate 


‘the religious sacrifices as laid down 


in the Regulation. 59. °- 


By all sacrifices, penances , and ` 
gifts, enumerated iu the Fedas and. 
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Smriti as obligatory on the members 
of his own order, let him worship 
me and me alone. 6a. 

From (right) knowledge proceeds 
Liberation, and faith (devotion) is 
the cause of knowledge; devotion 
originates from virture, and virtue is 
identical with the performances of 
religious sacrifices. 61. 

Henge, q seeker of Liberation, for 
the purposes of practising virtue, 
shall take. recourse to the embodi- 
ment of my Self; All forms are-mine | 
although Tam one, the embodiment 
of eternal fealty, perfect knowiedgs 
and supreme felicity (bliss). ; 

O father, the different AN (lit. 
celestial beings) are but the parts and 
parcels of my own energy ; hence, 
jet the intelligent’ one, having thus 

ondereg (on the all-pervading natur¢ 
of my Self), worship me alone with 
ail the religious rites, enjoined to be. 
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pérformed in the Régulatioiti. = He 
must not *medjtaté off më it ad 
other way. 63: 

With his mind purified by doing 
all thesé scriptural rites, let a seeker 
of salvation always fill his self with 
the manifesting quality of Sattud 
(e. knowledge). 64. 

Without any attachment to his 
gons, friénds, ‘and relations, indiffer- 
ent to all the concerns of life, 
let his mind be fully engrossed in 
the study of Vedintas and Upani- 
shads, ëtc. 65. 

Let him éschew all lust and desiré, 
and forswéar all conipany. Certes 
true kriowlédgé cometli to thésé who 
practise these disciplinés in this 
world. 66. 

O thou great King, thus thé Self 
čan be directly seen, thus the libera- 
tion of Self is effected. Verily thrice 
do I say this unto thee. 67. 
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Rare is this (knowledge), O father, 
to those who are hestile to me and 
cherish no devotion to my Self; 
hence, the seekers of salvation shall 
always endeavour to bear extreme 
devotion to me. 68. 


Dost thou, O Great Monarch, al- 
ways practise what I have said unto 
thee. By doing these a person is not 
bound down by all these varjous 
agonies of existence. 69. 


Thus ends the firsi Chapter in the 
Science of Brahma, called the Devi 
Gitd Upanishad, dealing by way of. 
a discourse between Péadrvati and 
fTimalaya with the scope of the 
work, whith forms the fifteenth part 
of that Great Purdnam, entituled 
the Mahabhagatam. 
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CHAPTER II. 
» 
Himalaya saitl:— 

What is that Science (Vzdyé), O 
Mother, whence origineth (true) 
knowledge, what is Self, O Supreme 
Goddess, and what is its nature? 
Tell me that in its exactitude. 1. 


Said the Mountain’s Daughter 

(Parvati) :— 

Hear me, O Father, discourse on 
the true Nature of that science, which 
annihilates the world of existence 
and leads to the cessation of neces- 
sary re-births. 2. 


Separate are intellect, vital prin- 
ciple, body and the condourse of 
senses; distinct from all these am I, 
the secondless Self, the pure Con- — 
selousness, the pure existent Reality, 
determined by the principle of pure 
Sattva (manifesting or illumining 
gnality or knowledge). | 


gr 


24 _ DEVI GITA’. 


The knowledge, by which this 
Reality is known, is called the 
Science of That (Real substratum of 
the universe). 3. 

Sinless (/:¢. undiseased) and pure 
is Self, devoid of birth and death, 
shorn of the enveloping principle of 
intellect, etc., and existing as pure 
Consciousness and felicity. 4. | 

Companionless, effulgent with its 
own inherent effulgence, perfect, 


having true knowledge for its (essen- 


tial) exponent, one, secondless and: 
supreme, running through all embo- ` 
diments, 5. | 
Encased im bodies, and self-exis- 
tent, it manifests all bodies, etc., O 


thou, the king of mountains, thus I 


have expounded to you the true 


nature of Self. 6. 


With all his senses fully controlled, 
aman must thus constantly medi- 
tate on Self; let him at the very out- 
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set abjure the sense of Self in things 
that are really non-Self (i.e. he must 
not confound his self with his body 
or its functions, etc.) 7. 

From attachment or aversion, étc. 
originates act which is source of all 
mischief (z.e. impediments to Self- 
emancipation) ; and from that origi- 
nates the world of existence ; hence, 
he must eschew them (acts) all. 8, 


Himalaya said :— 

Attachment and aversion are the’ 
parents of wrong and inauspicious 
Vision (knowledge or determination), 
-and how can men forswear them for 
good’? You should fully explain’ 
that to - O thou, the abode > 
bliss !- a 


hited can @ man patiently , endure 
_ the injuries done to him by others ? 
© tell me that. Why should not 
rage or aversion to them be don wW 
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nant in the breast of such a 
person? 10. ù « “ 
Parvati said :— | 

In such a case let him first make 
the query, who has done injury 
to whom? On having decided the 
point, wrath or aversion shall not 
occur. Jl. 

This body is the resultant of the 
combination of five material elements, 
is inert matter in its composition, 
the field of the manifestation of the 
embodied Self. After the extinction 
of life, the body is consumed by fire, 
or is devoured by jackals, etc. And 
still who does not know that injury 
or injurer exists not—That there 
is neither suffering nor sufferer in 
this world? 12. 

Pure and perfect in {ts self is Self, 
envisaged in perfect consciousnes 
and felicity. It takes no birth, nor 
gies; unattached to all it suffers no 
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pain or misery. It suffers no seve- 
rence even whon its encasing body is 
severed of its members. 13. 

As the sky in (1.e. the ether, per- 
meating) its inside suffers no loss 
from the conflagration of a house by 
fire, so even dn the burning of the 
body, O thou, the mountain king, the 
Self sustains no loss or injury. 14. 

If the killer thinks that, “I shall 
kill,” and the killed one thinks that, 
I have been killed,” both of them 
are mistaken in their judgment ; for- 
sooth It (self) kills not, nor can be 
killed in its turn. 15. 

Having thus ascertained the 
nature of Self, let him forswear envy 
and be happy ; from envy originates 
heart-ache, it is envy that chains a 
man down to the world of exist- 
ence, 16, 


Envy (malice) is an impediment t< 
Self-emancipation ; hence, ong myst 
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assiduously banish envy from his 
mind. 17. a 
Himalaya said : 

O Goddess, if evil exists not ia 
respect ofghe body, if the indivi- 
dualised or Supreme self can not 
suffer any injury, ther it inevitably 


., follows that, they two (Self and*su- 


preme Self) are not the sufferers of 
pain and misery. 18. 

Then whose is the pain which is 
actually experienced (in the body)? 
O thou supreme goddéss, is there’ 
any other entity in the body that, 
feels pain (or pleasure)? Tell me 
that; if yod have compassion of 
me. 19. 

‘Parvati said :— 
_ There is no pain of the body ; 
heither Self nor Supreme Self ex- 


\pstiences pain. The individualised 
Mis, though realy: wnattached to ail 
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things, is deluded through the illu- 
sory energy of mine. 20. | 
Through its agency the man feels 
as“ I am happy” or “Iam unhappy.” 
Eternal is that illusory energy of. 
mine which enshrouds the universe 
with a net of delusion. 21. Tr 


Qn his very birth man is associated: one K2 


with that (illusory energy), through — 
the agency of which his world of 
existence comes jnto heing—a world 

full of attachment and aversion, of 
Jove and enyy, etc. 22. : 
O thou of mighty intellect, Self 

through the ageney of the sense of 
discrimination which js one of its 
exponents and which somewhat par, 
takes of its nature, lives in the world” 
of existence under the control of the 
effects. of desires, which the _ 
engenders and accumulates, 23. 


As a pare, white crystal assumes 
the colour of the object it comes in 
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contact with, although there is no 
actual tinging of it, so in its contact 
with intellect, eine and the senses, 
etc., the virtues of all these are 
reflected on Self. 24. 

The intellect, the sense of die 
crimination (Iana), and the sense 
of Egoism, are the cohorts of the 
Individualised Self. O father, through 
the effects of their own acts, they 
enjoy the fruits thereof. 25. 

O Father, all che Earthly pleasures 
or pain do tthese senses, etc., feel, 
and not Self, which is the undecay- — 
ing lord of all, unattached to all . 
things. 26. ) 


At the time of creation, the Indivi- 
dualised Self takes birth with his 
previous desires and longings, and 
thus experiences pleasure and pain 
till the {daWning of true knowledge 
or. the {dissolution of the universe 
(Ahuta Samplava). 27. 
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Then having acquired the right 
knowledge py means of right dis- 
cernment, the erudite one, O Great 
King, indifferent to By ten or loss, to 
good or ahd gar ain BRS 
ness. 28. ga 0°" ear aa 

Anguish (heaptacha) baw its “tol. 7 
the body, body is ehen! chuse € of; ABST 
the world of existence: ‘fom acts 
originates the bpdy, and. twofold is 
the nature of acts, 29. 

O thou foremost of the crowned 
heads, acts are either virtuous or 
sinful, and through the progination 
.of these acts inevitable is the pain or 
pleasure of an embodied creature 
as inevitable is the succeessjon of 
day and night. 30. 


Having ,done a virtuous deed 
according to Regulation, even for 
the attainmet of heaven,*a person, 
after having attained paradise (and 
enjoyed the pleasures thereof) falls 


32 DEVI GITA’. 


again into the world of existence 
through the mementuni of those 
very acts. 31. 

Hence, devoted to the cultiva. 
tion of ‘Supreme: science, let a wise 
man, abjuring company (and attach- 
ment to deed: seek the true happi- 
ness as a dis-embodied spirit (i. 
after death). 32. 

Thus ends the Second Chapter, 
entitled the ascertainment of the 
true Nature pf self in-the discourse 
between Pérvatis and the Mountain 
K ing in the: Upanishad- of Devi 
Gitá, the science of Brahma, which 
forms, the Sixteenth Part of the 
Great Purdnam, called the Mahe 
$htgavgtam. 
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Himalaya gaid:—. 

O thou, the repository of Supreme 
bliss, since this body, the compo- 
nent of the five material elements, 
is the source of pain, and since an 
individualised self without a gross 
meterial body is not afflicted with 
pain; ı 

O thou Supreme Goddess, why is 
it that such a Self takes birth with 
a material frame, and how is it that 
an individualised Self, after the 
fruits of its good deeds have been 
*exhaushed, is constrained to revert 
to the plane of (mundane) existence ? 
Fully explain that to me now, #f you 
are graciously disposed to me, 2 
Parvati said :— 

The material principles of earth, 
water, light, air and ether are the 
five elementals which enter into the 
composition of the (gross) body, 3 
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The principle of Earth predomi- 
nates in the composition, the other 
elements being its auxiliary. There 
are four kinds of bodies, (named ac- 
cording to the sources of their 
origins); hear me, O mountain-lord, 
expounding them in detail. 4 

They are oviparous, viviparous, 
vegetable and those that originate 
from sweat (3. e. decomposed vege- 
table matter) § 

Birds and snakes, etc., are ovipar- 
ous, mosquitos, etc., originate from 
the decomposed vegetable matter, 
trees, etc. are insentient and are 
called vegetables. 6 

O Great king, men and beasts are 
viviparous. Viviparous animals ori- 
ginate from the combination of 
sperm and ovum inthe uterus. 7 

The viviparous animals may be 
again subdivided into three classes — 
such as, male, female and neuter. 8 
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A male child is the restiit of the 
préponderaace of the sperm (male 
or paternal element) in the womb, 
whilc, O lord of the terrestrial 
sovereigns, a female child is the 
result of the preponderance of the 
ovum (or maternal element) in the 
impregnated matter) ; their equality 
causes the child to be sexless. 9 

The individual self, through the 
dynamics of its own acts, finds out 
the articles of his own food; and 
fallen on the surface of the earth, it 
remains incarcerated in barley (z.e. in 
* any kind of cereals). ro. 

Long remaining incarcerated there- 
in, it comes in contact with æ% man; 
and entering his organism as food, 
it takes birth therefrom as an off- 
sprig. Il 

Sperm is possessed of “the attri- 
bute of light (heat), and the indivi- 
dual Self lies incarcerated in the 
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sperm. Then, O thou magnanimous 
one, it (Self: enters into, the womb 
of a woman during her menstrual 
period threugh her interconrse with 
the man in whose seed it is pent 
up. 12 

A woman regains her purity, O 
king, by bathing on the fourth day of 
her flow ; and sixteen nights, counted 
from that day of ablution, forms 
what is called the menstrual period 
(RitukAla) 13 

A sexual intercourse with a woman 
(by aman on an even day during 
her menstrual period, gives birth to a. 
male child, while that on an odd day 
during the period causes the birthgaf 
afemale one. 14 


Like unto him, whom a woman, 
filed with erotic passion shall be- 
hold on bathing on the fourth day of 
her flow, shall be her son in hig 
features and lineaments; hence a 


DEVI GITA’. 37 


woman shall behold her lord after 
bathing on*the fourth day of her 
menses. 15 

O thou, of mighty intellect, that 
sperm, in combination with the 
ovum, passes upward into the uterus, 
and there, in the course of a day, 
enshrouded by a sac, is transformed 
into a jelly-like substance. In the 
course of five days, it assumes the 
shape of a bubble. The thin sac 
in which it is kept incarcerated is 
. called Jarâyu. 16 


In as much as the combination of 
the sperm and the ovum is effected 
in that sac, and because fecundation 
occurs therein, the offspring is called 
womb-begotten. 17 


Then in the course of a week (/t, 
seven nights), the impregnated matter 
is transformed into a musculer (fleshy) 
lump; in the course of a fortnight 
it becomes filled with blood. After 
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that, minate cillias are formed at its 
ends in the course of ‘twenty-five 
days. 18 

O thou of mighty intellect, the 
five members of the body such as, 
the shoulders, the neck, the head, 
the back and the belly, are formed in 
the course of a month. 19 

In the second month of gesta- 
tion are formed the hands and the 
legs, etc. 20. 

In the third month are formed the 
joints of limbs (z.e. they become: 
differentiated) and in the fourth 
month of gestation all the fingers 
and toes are formed. 21 

In that month the signs of preg- 
nancy become patent, the foetus 
gains a distinct animation, and lying 
in its mother’s womb it is felt to 
be moving in that month. 22 

In the fifth month, the eyes, the 
ears ang the nose are formed, and ig 
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the same month are formed the nails 
and the face, 23 , 
© king, in the sixth month are 
formed the*anal fissure, the genital, 
the testes, the cavities of the ears, 
and the dip of the umbilicus. 24 
In the seventh month the hair 
grows; and inthe eighth the hairs 
on its body ; and all the limbs, mem- 
bers and organs of the body become 
patent and differentiated within the 
womb in the eighth month of gesta- 
tion. 25 | 
© father, the child in the course 
°. of its bodily development gets the 
teeth, mustaches, and beard of its 
former -existence, and all the limbs 
and members, etc. of its body are 
_ thus originated. 26 


In the ninth month of gestation 
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the essence of the ingested food of 
its mother. 27 | ‘ 

Through the dynamics of its acts 
of prior existence the child, although 
it suffers an intense pain in the 


. womb, does not meet with its 


death. 28 


In bitter anguish, recollecting the 
deeds of its prior existence, it reflects 
in its mind and speaks to itself as 
follows,—29 

“Thus having suffered this mtense 
pain and agam born in the world, 
unlawfully I have earned :wealth for . 
the support of my relations and de 
pendapts. Oh, I have never cared 
to worship Durg4, the goddess that 
dissipates all misery.” 30 


Oh, if ever I am relieved of this 
agony of inter-uterine life, I shall 
solely resort to Durg4 and never 
sufler myself to be associated with 
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the (ephemeral: concerns of this 
mundane existence,” 31 

“Her alone shall I, with my mind 
subdued, worship, each day, with the 
profoundest devotion. Vainly I 
have suffered many times to be subi 
jugated by my wife and children (t.e. 
by the thought of sustenance.) 32 

Wholly absorbed in the care of 
pursuing worldly interests, I have 
done only injury to my own Self, 
and hence I am suffering the penalty 
of my gross worldliness at present, 
imprisoned in this unassailable gloom 
of inter-uterine existence. 33 

No longer shall I, after this my 
mournful experience, be attaahed to 
this worldly existence.” 34 


Thus having bemourned his fate 
and experienced divers kind of 
agony, he (the child), drifted by the 
wind of parturition (nervous spasms), 
and pressed upon by the pelvic bones, 
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is expelled through the maternal pas- 
sasoeut of the utevus, like a freed 
sinful spirit from hell. 35 
Enshrouded by the sac, with his 
body covered all over with fat and 
clotted blood, the child, even when 
` fallen on the earth, fails to utter any 
distinct sound. 36 | 
Then through the influence of my 
illusive energy, the child, stupefied 
and oblivious of all its past agonies, 
lies inert and imbecile, like a lump 
of flesh, (on the earth). 37 
So long as the nerve trunk that 
runs through the spinal chord (Su- ` 
shumnA) remains covered with 
phlegnf, the child fails to utter any 
distinct and aiticulate speech. 38 
Supported by relations, he can not 
move about and talks incoherently 
or as he pleases, even if he can walk 
a considerable space. 39 
Jn infancy he is assailed by flies 
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insects, cats and fanged animals; in 
youth, intoxicated with the wine 
of lust, he becomes filled with 
passion and anger. 40 

He does many acts, virtuous and 
sinful, and institutes many religious 
rites for the enjoyment of creature 
comforts in life. 41 | 

The real inner man, the indiyi, 
dual Self, is separate from the 
body; O father, what does Self 
enjoy? Jt is above all enjoyment, 
Vitality (life) ebbs away each mo- 
ment like water in a moving 
pitcher, 42 
© great king, all the pleasures 
of the world are ephemeral like 
unto a dream; stili the vanity of an 
embodied creature (man) does not 
abate. 43. 


Enchanted by my illusive energy, 
the embodied creature (man) sees it 
not; he looks upon the ephemeral 
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pleasures (of the 8énses) as real and 
eternal. 44 a, f 

O Mountain, suddenly Death de- 
vours him up, as a serpent speedily 
devours a frog that might have come 
too close toit. 45 

As this life (of his), ushered into 
being with the severest anguish, 
proves futile. so also his next exist- 
ence ends in failure and despair. 46 

Liberation falls not to the portion 
of those who are addicted to the 
things of the world. Hence, by 
renouncing the pleasures of the 
world with discrimination and right 
knowledge, recollect the misery of 
inter-uverine existence and learn to 
be apathetic to the concerns of 
life, whereby an unflinching devo- 
tion to me, Supreme Brahma, will be 
engendered. 47—48 


Having separated the mind from 
the body and ascertained Self by 
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Self, let him abjure false knowledge 
such as, tht notipr of the identical- 
ness of the body and Self; etc. 49 


O Father, if you wish to be 
liberated from the pangs of existence, 
then worship, self controlled, me, the 
embodiment of Brahma and try to 
acquire a right knowledge of my 
(eternal) Self. 50 


Thus ends the third Chapter in the 
Upantshad of Devt Gita, the Science 
of Brahma, being the eighteenth 
part of that Great Purânam, Devi 
Bhagabatam, which deals with the 
origin of the body iu a discoure be- 
tween Pdrvatt and the mountain 
Ring. 
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CHAPTER IV. 
Himalaya said :— ° l 
O Goddess, if salvation shuns 
those who do not take refuge in 
thee, be graciously pleased to in- 
form me how shall a man resort 
to thee. 1 


Meditating on which visage of 
thine, O Mother, shall the seekers 
of salvation, for the purposes of 
being liberated from the chain of 
recurring existence, cultivate abso- 
lute devotion to thy Self? 2 
Parvati said :— 

Very few among thousands of men 
strive ‘to work out their salvation, 
and even among these seldom one 
is enabled to know my Self. 3 


The unsullied, subtile, resplendent 
effulgence of mine, unqualified by 
any attribute, supreme, absolute, all 
pervading, the causal factor of the 
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universe, unsupported by any thing 
and having its exponent in perfect 
knowledge, eternal reality and bliss, 
O Father, should be meditated upon 
by the seekers of salvation for libera- 
tion from the necessary chains of 
existence, 4—5 

O Father, I am the good sense of 
the intelligent; O thou, the king of 
Mountains, I am the holy odour in 
the earth; the taste, in the water; 
and the effulgence, in the moon. 6 

I am the ascetic energy of the 
ascetics, I am the energy (heat and 
light) in the sun, I am the strength 
of the strong ones, devoid of wrath 
and passion, etc. 7 i 

I am the auspicious (virtuous) act 
among acts; I am the Gayatri among 
the Vediac Metres; and Pranava, 
among the Seed Mantras.. 8 


O Mountain, I am lust in all 
creatures in so far as it is not 
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hostile to piety. And all the feelings 
Sattvik, Rajasik and Tamasik have 
sprung from, and have their beings 
in me; they are subordinated to me, 
not I am their subordinate, O thou, 
the lord of Mountains. 9—10. 


Thus, O Great King, those, who 
are enchanted by my illusive energy, 
know not my Secondless image, 
which runs through all. 11. 


Those, who worship me, the Illu- 
sion that has fathered this universe, 
(Máyá—/it. Nescience), are enabled, 
O Father, to surmount (penetrate | 
through) this phenomenal garb of 
Self, which it has wilfully donned 
for the purposes of creation. 12 


I have divided my Self, O thou, 
the King of Mountains, into two 
halves; one, the type of manhood; 
and the other, of femininity. Siva is 
the perfect prototype of man, Sakti 
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the prototype of perfect femininity, 
the supreme female. 13 

Y ogins, seers of the absolute truth, 
call me, O Great King, as composed 
of Siva and Sakti, the Supreme 
Brahma, the absolutely Supreme 
entity by the nature of my own 
Self 14 

I as Brahmá create this whole 

` universe, mobile and immobile; and 

again in the form of Rudra I speedily 
bring about its dissolution by my 
own will, 15 

O thou, the great mountain, tor 
„punishing the miscreants and for 
protecting the whole universe I as- 
sume the shape of Vishnu, the abso- 
lute subjectivity. 16 

Born on earth as Rama and others, 
‘I kill the mischievous demons and 
rule the earth with justice-and com- 
passion. 17 


That image (form) of mine, which 
4 
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is the prototype of femininity is the 
best (most important). of all my 
forms, in asmucÌ"as without it the 
Purusha (male is powerless to create 
any thing. 18 

My different forms, such əs Káli, 
etc., as well as those stated before, 
are the gross embodiments of my 
Self; O sinless one, I have told you 
before about my subtile visages. 19 ` 


O thou, the greatest of mountains, 
my gross forms only can be medi- 
tated upon by men; incomprehen- 
sible (imponderable) is my subtile 
form, by seeing which a person ob- 
tains libration. 20. 


Hénce, the seekers of salvation 
shall meditate upon my gross form 
at the outset; and then by wor-. 
shipping it according to the Regu- 
lation and by means of Yoga and 
religious rites, he must gradually 
behold my supreme, subtile image, 
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which is without beginning or 
decay. 21 ə 
Himalaya said:— __ 

O Mother, O Supreme Goddess, 
among thy various gross forms 
(Images) tell me, by resorting to 
which, a man shall be enabled to 
speedily obtain his liberation. Re- 
late to me, O Supreme Goddess, 
if you have any compassion on 
me.’ 22 
Parvati said :— 

This material universe, O thou oj 
mighty intellect, is my gross body ; 
therein the image of the Supreme 
Goddess should be worshipped in 
preference to all other images—of 
Supreme Goddess who speedily 
grants liberation. 23 

O thou of mighty intellect, even 
that form of mine is composed of 
Various personalities of perfect 
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me enumerate their names which 
are as follows, v1z.—24 e 

Mahákali, Maňátára, Sodhashi, 
Bhubanes’vari, Bhairavi, Vagalá, 
Chhinn&, Mahatripurasundari. 25 

Dhumávati, and Matangi; they. 
grant the fruit of salvation to men. 
He who reposes his profoundest 
devotion in them undoubtedly at- 
tains salvation. 26. 

Resorting to any one of. these 
(my forms), O Father, by means of 
Yoga and occult rites,a man with 
his mind and intellect assigned to me 
will undoubtedly attain my Self. 27: 

Those of mighty intellect, O 
Mountain, who have once attained 
my Self, shall never again revert to 
the plain of re-birth, which is the 
abode of all misery, 28 


Unto the devoted Yogin, who has 


got nothing but my Self on his mind 
and who constantly thinks of my 
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divine Self, I shall, O King, grant 
liberation af Self. .29 

Even he, who departs this life 
thinking of me at.the time of 
death, is never again affected (zt. 
bound) by the sin and misery of 
existence. 30 

Unto them, who with me alone 
on their minds worship me daily 
with the sincere devotion, I grant, 
O thou of mighty intellect, a pro- 
found devotion to my Self. 31 


My image (form) of which attrac- 
tion and femininity (S’akti) are the 
exponents easily dispenses salvation 
to mortals. Resort to that exponent 
of my Self, O great king, 2nd you 
shall obtain salvation and the fruit of 
your asceticism. 32 


O king of kings, even those who 
worship other divinities undoubtedly 
worship me in reality, in as much 
as I am full of all the gods and grant 
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the merit of religious sacrifices (to 


their celebrants). 23 

But salvation shall be rare to those 
who have pinned that devotion to 
other gods; hence, for the purposes 
of being liberated from the chains 
of flesh, let a person resort to me 
and me alone. Resort to me with 
your mind controlled and you shal, 
attain me without doubt. 34 

Whatever you do, whatever you 
eat, whatever offerings and whatever 
gifts you make, dedicate them all to 
me, whereby you shall be liberated 
from the chains of existence. 35 

Those who constantly worship me 
have their stay in me, and I am in 
them. O thou of mighty intellect, I 
have no pet orenemy. 36 


Even the greatest of miscreants 
(sinners), if he worships me and me 
alone with a sincere devotion, be- 
comes absolved of all sin and is 
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liberated from the trammels of exist- 
ence. Speedily he becomes a sanc- 
tified person aid is enabled to 
speedily sail across the sea of life. 
37—38 


O thou, the King of Mountains 
infallibly certain is salvation to my 
votaries; hence, O thou of mighty 
intellect, resort thyself to me with 
the greatest devotion. 39 


Beest thou my votary, dost thou 
have nothing on thy mind except 
me and me alone, resort to me and 
.dost thou make obeisance to me, 
then without doubt thou shalt at- 
tain my Self. Thou shalt not be 
affected by the misery of existence. 


Thus ends the fourth Chapter of 
the Upanishad of Devt Gita, the 
Science of Yaga and Brahma, being 
the eighteenth part of tke Maha- 
puranam of Devi-Bhagabatam, which 
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incidentally deals with Bhaktt-Yoga 
in a discourse between Pdrvatt and 
the Mountain King. 40 


CHAPTER V. 


Mahadeva said :— 


O thou great sage, having thus 
heard the catechism of Yoga from 
the lips of Parvati, the Mountain 
King became liberated in life. 1 


And that Supreme Goddess, having 
thus discoursed on Yoga to the 
Mountain King, began to suck the 
breasts of her mother, out of sport» 
as a common child.’ 2 


After that, the Mountain King, out 
of mirth, caused a great feast to be 
observed to celebrate the occasion, 
the like of which was never witness- 
ed nor heard of by men before. 3 
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Having worshipped the goddes) 
Shashti (the guardian deity of babes 
on the sixth date of her birth, the 
Mountain King, with the members 
of his family, performed the naming 
ceremony of the child on the tenth 
day of her birth, naming her 
Parvati, (the daughter of the 
Mountain.) 4 

Thus the mother of the three 
regions, the eternal and immaculate 
Nature herself, having been delivered 
of the womb of Menaka, stayed in 
the house of Himalaya (/:#. the 


. abode of snow.) 5 


This excellent discourse on Yoga, 
delivered by Parvati to Himalaya, if 
read by a man early in the morning, 
each day, O Narada, makes him 
entitled to Selfemancipation. 6 


Thereby, O thou, the foremost 
of the holy sages, the Goddess 
Bhagavati is essentially pleased and 
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the reader acquires a profound faith 
in her Self. 7 ‘ 

By reading this Bhagavati-Gita on 
the eighth, ninth or fourteenth day 
of the moon’s wane or increase, the 
reader becomes emancipated in 
life. 8 

I cannot describe the merit which 
one acquires by reading this book, 
fasting on the eighth day of the 
moon’s increase in autumn (MahAsh-: 
tami). 9 

The man, who has a firm faith and 
devotion in Durga, is worshipped by 
all the divinities; the guardians of 
regions such as Indra, etc., areat his 
command and do his biddings. 10 


He attains the exalted status of 
the Goddess (Durg&) herself, all his 
sins such as those incidental to an 
act of Brahmana-killing, etc., are 
extinguished through {the grace of 
the Goddess, 11 
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He is blessed with a son, long- 
lived and possessed of all commend- 
able virtues ; a®igers assail him not, 
and fresh blessings sweeten the path 
of his life from day to day. 12 

He, who, self-controlled, reads this 
(book) on the day of the new moon, 
is absolved of all sin and becomes 
one with the Goddess (Durga). 13 

Unto him who reads this at mid- 
night by the side of a Vilva tree, all 
through the year, the Goddess Durga 
appears in person. I4. 

In order not to be prolific in my 
discourse, O.Narada,'i-must say that 
there is no merit superior to that, 
acquired by reading this gcripture 
(t.e., Bhagavati Gita. 15. 

The merit of asceticism as well as, 
that of performing religious sacri- 
fices, or of practising charities, O 
thou, the foremost of the holy,sages, 
exists in this book (¢.e., in its read- 
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ing). One cannot fully enumerate 
the merit which one acqpires by a 
perusal thereof, iO 


Thus I have related to you how 
that Supreme Goddess, although In- 
finite and Eternal in her Self, took 
birth in the womb of Menak& out of 
her sport of evolution. Now tell me 
what else do you wish to hear? 17 


Thus ends the fifth Chapter of 
the Upanishad of Bhagavati-Gita, 
the Science of Brahma, being the 
ninteenth part of the great Puranam, 
the Devi Bhagabatam, whieh inci- 
dentally deals with the sanctity of 
this Gita in a discourse between 
Parvats and the Mountain King. 


